
An Extract out of Josephus's Discourse to The Greeks Concerning Hades
by FLAVIUS JOSEPHUS [likely written by Hippolytus]

translated by WILLIAM WHISTON 

[Although generally still reprinted in editions of Whiston's Josephus, later scholars have realized that this
attribution is incorrect. This brief discourse, at least in its original form, is now attributed to the church father
Hippolytus. The attribution to Josephus, recorded by Photius in his Bibliotheca, did not stand unchallenged
even in antiquity, and the "Discourse" was also ascribed to Caius, Presbyter of Rome, Justin Martyr, and
Irenaeus.

We now know that a work by Hippolytus published in Vol. 5 of the Ante-Nicene Fathers under the title "Against
Plato, on the Cause of the Universe" is essentially the same work as the "Discourse" attributed to Josephus.
This Hippolytus work is in fact a fragment from a longer treatise entitled "Against the Greeks." There are,
however, some slight differences between the Hippolytus version and the one that has passed under
Josephus' name, notably in the final "Josephus" paragraph. This includes the "In whatsoever ways I shall find
you" quote mentioned above, which is not in Hippolytus' fragment as given in the Ante-Nicene Fathers but
does appear in Justin Martyr's Dialogue with Trypho (chapter 47), where it is also attributed to Jesus.]

Now as to Hades, wherein the souls of the the righteous and unrighteous are detained, it is necessary to
speak of it. Hades is a place in the world not regularly finished; a subterraneous region, wherein the light of
this world does not shine; from which circumstance, that in this region the light does not shine, it cannot
be but there must be in it perpetual d In this region there is a certain place set apart, as a lake of
unquenchable fire, whereinto we suppose no one hath hitherto been cast; but it is prepared for a day
afore-determined by God, in which one righteous sentence shall deservedly be passed upon all men; when
the unjust, and those that have been disobedient to God, and have given honor to such idols as have been
the vain operations of the hands of men as to God himself, shall be adjudged to this everlasting punishment,
as having been the causes of defilement; while the just shall obtain an incorruptible and never-fading
kingdom. These are now indeed confined in Hades, but not in the same place wherein the unjust are
confined.

arkness. This region is allotted as a place of custody for souls, in which angels are appointed as guardians
to them, who distribute to them temporary punishments, agreeable to every one's behavior and manners.

2. 3. For there is one descent into this region, at whose gate we believe there stands an archangel with an
host; which gate when those pass through that are conducted down by the angels appointed over souls, they
do not go the same way; but the just are guided to the right hand, and are led with hymns, sung by the
angels appointed over that place, unto a region of light, in which the just have dwelt from the beginning of
the world; not constrained by necessity, but ever enjoying the prospect of the good things they see, and
rejoice in the expectation of those new enjoyments which will be peculiar to every one of them, and
esteeming those things beyond what we have here; with whom there is no place of toil, no burning heat, no
piercing cold, nor are any briers there; but the countenance of the fathers and of the just, which they see,
always smiles them, while they wait for that rest and eternal new life in heaven, which is to succeed this
region. This place we call The Bosom of Abraham.

4. But as to the unjust, they are dragged by force to the left hand by the angels allotted for punishment, no
longer going with a good-will, but as prisoners driven by violence; to whom are sent the angels appointed
over them to reproach them and threaten them with their terrible looks, and to thrust them still downwards.
Now those angels that are set over these souls drag them into the neighborhood of hell itself; who, when
they are hard by it, continually hear the noise of it, and do not stand clear of the hot vapor itself; but when
they have a near view of this spectacle, as of a terrible and exceeding great prospect of fire, they are struck
with a fearful expectation of a future judgment, and in effect punished thereby: and not only so, but where
they see the place [or choir] of the fathers and of the just, even hereby are they punished; for a chaos deep
and large is fixed between them; insomuch that a just man that hath compassion upon them cannot be
admitted, nor can one that is unjust, if he were bold enough to attempt it, pass over it.



5. This is the discourse concerning Hades, wherein the souls of all men are confined until a proper season,
which God hath determined, when he will make a resurrection of all men from the dead, not procuring a
transmigration of souls from one body to another, but raising again those very bodies, which you Greeks,
seeing to be dissolved, do not believe [their resurrection]. But learn not to disbelieve it; for while you believe
that the soul is created, and yet is made immortal by God, according to the doctrine of Plato, and this in
time, be not incredulous; but believe that God is able, when he hath raised to life that body which was made
as a compound of the same elements, to make it immortal; for it must never be said of God, that he is able
to do some things, and unable to do others. We have therefore believed that the body will be raised again;
for although it be dissolved, it is not perished; for the earth receives its remains, and preserves them; and
while they are like seed, and are mixed among the more fruitful soil, they flourish, and what is sown is indeed
sown bare grain; but at the mighty sound of God the Creator, it will sprout up, and be raised in a clothed
and glorious condition, though not before it has been dissolved, and mixed [with the earth]. So that we have
not rashly believed the resurrection of the body; for although it be dissolved for a time on account of the
original transgression, it exists still, and is cast into the earth as into a potter's furnace, in order to be formed
again, not in order to rise again such as it was before, but in a state of purity, and so as never to he
destroyed anymore. And to every body shall its own soul be restored. And when it hath clothed itself with
that body, it will not be subject to misery, but, being itself pure, it will continue with its pure body, and
rejoice with it, with which it having walked righteously now in this world, and never having had it as a snare,
it will receive it again with great gladness. But as for the unjust, they will receive their bodies not changed,
not freed from diseases or distempers, nor made glorious, but with the same diseases wherein they died; and
such as they were in their unbelief, the same shall they be when they shall be faithfully judged.

6. For all men, the just as well as the unjust, shall be brought before God the word: for to him hath the
Father committed all judgment : and he, in order to fulfill the will of his Father, shall come as Judge, whom
we call Christ. For Minos and Rhadamanthus are not the judges, as you Greeks do suppose, but he whom
God even the Father hath glorified; concerning whom we have elsewhere given a more particular account,
for the sake of those who seek after truth. This person, exercising the  righteous judgment of the Father
towards all men, hath prepared a just sentence for every one, according to his works; at whose judgment-seat
when all men, and angels, and demons shall stand, they will send forth one voice, and say, just is thy
judgment; the rejoinder to which will bring a just sentence upon both parties, by giving justly to those that
have done well an everlasting fruition; but allotting to the lovers of wicked works eternal punishment. To
these belong the unquenchable fire, and that without end, and a certain fiery worm, never dying, and not
destroying the body, but continuing its eruption out of the body with never-ceasing grief; neither will sleep
give ease to these men, nor will the night afford them comfort; death will not free them from their
punishment, nor will the interceding prayers of their kindred profit them; for the just are no longer seen by
them, nor are they thought worthy of remembrance. But the just shall remember only their righteous actions,
whereby they have attained the heavenly kingdom, in which there is no sleep, no sorrow, no corruption, no
care, no night, no day measured by time, no sun driven in his course along the circle of heaven by necessity;
and measuring out the bounds and conversions of the seasons, for the better illumination of the life of men;
no moon decreasing and increasing, or introducing a variety of seasons, nor will she then moisten the earth;
no burning sun, no Bear turning round [the pole]; no Orion to rise, no wandering of innumerable stars. The
earth will not then be difficult to be passed over, nor will it he hard to find out the court of paradise, nor will
there be any fearful roaring of the sea, forbidding the passengers to walk on it; even that will be made easily
passable to the just, though it will not be void of moisture. Heaven will not then be uninhabitable by men,
and it will not be impossible to discover the way of ascending thither. The earth will not be uncultivated, nor
require too much labor of men, but will bring forth its fruits of its own accord, and will be well adorned with
them. There will be no more generations of wild beasts, nor will the substance of the rest of the animals
shoot out any more; for it will not produce men, but the numberof the righteous will continue, and never
fail, together with righteous angels, and spirits [of God], and with his word, as achoir of righteous men and
women that never grow old, and continue in an incorruptible state, singing hymns to God, who hath



advanced them to that happiness, by the means of a regular institution of life; with whom the whole creation
also will lift up a perpetual hymn from corruption to incorruption as glorified by a splendid and pure spirit.
It will not then be restrained by a bond of necessity, but with a lively freedom shall offer up a voluntary hymn,
and shall praise him that made them, together with the angels, and spirits, and men now freed from all
bondage.

7. And now, if you Gentiles will be persuaded by these motives, and leave your vain imaginations about your
pedigrees, and gaining of riches, and philosophy, and will not spend your time about subtleties of words,
and thereby lead your minds into error, and if you will apply your ears to the hearing of the inspired
prophets, the interpreters both of God and of his word, and will believe in God, you shall both be partakers
of these things, and obtain the good things that are to come; you shall see the ascent unto the immense
heaven plainly, and that kingdom which is there. For what God hath now concealed in silence [will be then
made manifest,] what neither eye hath seen, nor ear hath heard, nor hath it entered into the heart of man,
the things that God hath prepared for them that love him.

8. In whatsoever ways I shall find you, in them shall I judge you entirely: so cries the End of all things. And
he who hath at first lived a virtuous life, but towards the latter end falls into vice, these labors by him before
endured shall be altogether vain and unprofitable, even as in a play, brought to an ill catastrophe. Whosoever
shall have lived wickedly and luxuriously may repent; however, there will be need of much time to conquer
an evil habit, and even after repentance his whole life must be guarded with great care and diligence, after
the manner of a body, which, after it hath been a long time afflicted with a distemper, requires a stricter diet
and method of living; forthough it may be possible, perhaps, to break off the chain of our irregular affections
at once, yet our amendment cannot be secured without the grace of God, the prayers of good men, the help
of the brethren, and our own sincere repentance and constant care. It is a good thing not to sin at all; it is
also good, having sinned, to repent; as it is best to have health always, but it is a good thing to recover from
a distemper. To God be glory and dominion for ever and ever. Amen.

Baker's Evangelical Dictionary of Biblical Theology

Intermediate State – by WALTER ELWELL

Christianity postulates that there will be a resurrection of the body at the end of the age. Because many
people physically die before that time, in what state of being do they exist until that time? That state of being
is called an "intermediate state" because it stands between our state of being while alive on earth and our final
state of being that will include a resurrected body.

In the Old Testament little was revealed by God concerning the specifics of the afterlife. Believers died in
hope of what God in his mercy would yet do for them. Their trust was in God who would ultimately redeem
them, and if the specifics of what would transpire after death were not clear, their faith in God was and from
this arose an assurance that God would not abandon them in the darkness. In some instances their faith took
concrete shape, as in Psalm 49:15, "God will redeem my life from the grave; he will surely take me to
himself, " or in Job 19:25-27, "I know that my Redeemer lives … and after my skin has been destroyed, yet
in my flesh I will see God. I myself will see him with my own eyes—I, and not another." The future
resurrection is spoken of in Daniel 12:2. But what the precise state of those who die will be was not
disclosed in any detail.

In the New Testament, Jesus affirms the certainty of the coming resurrection ( Matt 22:23-30 ; Luke 14:14
; John 5:28-29) which, of course, requires the existence of an intermediate state. These passages shed light
on it. In Matthew 22:31-32, Jesus affirms the coming resurrection of the dead, but then says no one is really
dead, that is, snuffed out of existence. Because God says, "I am the God of Abraham, Israel and Jacob, " they



are not dead, but living. lu 16:19-31 tells us of two who retain consciousness after their demise and the thief
is told in lu 23:43, "You will be with me in Paradise today." None of this tells us what the interim body is like,
but it does tell us that a conscious existence, morally continuous with this life awaits us—Paradise or
Abraham's bosom for the righteous, torment for those who reject God's offer of mercy.

The apostle Paul looks forward to being with Christ upon death ( Php 1:20-24 ) and believed that Christ
would bring with him those who had previously died ( 1 Thess 4:14 ). Paul also says that at the second
coming the dead in Christ will rise first ( 1 Thess 4:17 ).These are not contradictory ideas. To Paul, those
who die in Christ go immediately into Christ's presence in a noncomplete (unresurrected) form, there to
await his second coming when their soul will be reunited with a resurrected body. Those who are alive at that
moment will be instantly transformed ( 1 Cor 15:50-53 ; 1 Thess 4:17 ).

When reflecting on what it will be like to be in that interim state between death and resurrection, Paul likens
it to being unclothed. The soul has shed its body and is naked ( 2 Cor 5:3-4 ). Paul appears to have
somewhat ambivalent feelings about entering this state. On the one hand, he does not look forward to being
bodiless— Greeks thought positively about leaving the body behind at death, but Jews did not. On the other
hand, to be away from the body is to be at home with the Lord, and that is a highly desirable state ( 2 Cor
5:6-8 ). Paul does not attempt to describe what the disembodied soul is like; he only knows it is a temporary
state. At the resurrection of the dead we will be made complete again, like Christ in his resurrected body.

Walter A. Elwell

See also

Abraham's Bosom; Paradise;Resurrection;Sheol

Bibliography. P. Cotterell, What the Bible Teaches about Death; K. Hahnhart, The Intermediate State in the
New Testament; A. A. Hoekema, The Bible and the Future; X. Le—n-Dufour, Life and Death in the New
Testament; H. R. Mackintosh, Immorality and the Future.
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McClintock and Strong Biblical Cyclopedia

Intermediate State

Intermediate State a phrase employed to denote the state or situation of disembodied souls during the
interval between death and the resurrection. There have been several theories upon the subject. SEE
HADES.

The condition of the soul after death cannot but be a subject of intense concern to every thoughtful mind.



Pagan philosophers have groped in the dark for some clew to guide their aspirations after immortality, but
have at best attained only surmises and conjectures. Of all the millions that have crossed the dread gulf which
separates time from eternity, none have ever returned to bring tidings of what befell them the moment after
they launched from the shores of mortality.. Revelation alone has cast a ray across the mighty void, and its
light has gradually grown clearer and more penetrating, until in the New Testament we are no longer left in
any measure to doubt whether, "if a man die, he shall live again." We rest assured that not only shall the soul
survive the shock of dissolution, but the body also shall eventually join it in an endless reunion.

Still the question recurs, what will be the internal state and what the external circumstances of the spirit
during the period between death and the resurrection? Respecting this little is definitely said in the
Scriptures, and it is therefore left for speculation to fill up the lack of information on this interesting theme,
guided by such hints as are casually thrown out by the sacred writers, and such considerations as the
ascertained nature and destiny of man afford.

I. The popular sentiment or belief of Christians--expressed rather in the form of hope than as a
theory-appears to be that the righteous enter heaven immediately after they pass away from this world. Such
passages as the Savior's declaration to the dying thief, "This day thou shalt be with me in Paradise," and the
parable of Dives and Lazarus, are thought especially to support this view; and hence believers have fearlessly
cast themselves into the arms of death, expecting to awake the next moment in the full realities of everlasting
glory.

Now we would not for all the world deprive dying saints of a particle of the consolation which the Gospel
is designed to yield, \nor is it:any part of our present purpose to weaken anticipations of the future rest in
the bosom of any, however sanguine and impatient. But the known truth that a long- probably
immense-interval of time will elapse between the decease of Christians of the present age-and certainly of
past centuries and the revival of their bodies at the general judgment, is sufficient to prove that they do not
instantly pass from the Church militant to the New Jerusalem above. Let us calmly and logically consider what
may be ascertained as to the experience and surroundings of the soul during this intermediate period. SEE
IMMORTALITY.

The topic calls for a volume rather than an essay, and, as we must be brief, we make but two other
preliminary remarks. The first is that we have not space here to discuss the above and kindred passages of
the New Testament; but we direct the reader to professed commentaries for their exposition, and the
solution of their bearing upon the point in question, contenting ourselves here with simply observing that
they are figurative in their phraseology, and that, whatever they may mean, they cannot be intended to
contradict the fact of a real space between death and the resurrection. Our other prefatory remark is, that
as this is legitimately debatable ground, no essential item of creed or orthodoxy being involved in it, we
ought not to incur any odium theologicum of unsoundness in the faith should our discussion lead to new
and surprising conclusions. This last remark is especially pertinent in view of the fact that even orthodox
Christians ill all ages have entertained very different views on this subject, as will appear from the following
enumeration of opinions.

II. The theory of a state of sleep, insensibility, or unconsciousness. It was taught as early
as A.D. 248 by the Arabian Thetopsychites, whom Origen combated. It was thought to be held by pope
John XXII, and was disapproved by the University of Paris and pope Benedict XII. It was revived by the Swiss
Anabaptists under the name of Psychopannychia, and was opposed by Calvin. And in later times it has been



started anew, in a form more or less distinct, by John Heyn, Wetstein, Sulzer, Reinhard, and Whately, and
by a new sect in Iowa. The defenders of a state of unconsciousness produce such texts as Ps 17:15; 1Th
4:14. In opposition are cited 2Co 5:8; Php 1:23; Mt 17:3; Lu 16:23; Lu 23:43; Re 6:9.

3. The theory of Purgatory. That Christ preached to the souls detained in Hades, as the patriarchs or
others, was held in the 2nd and 3rd centuries by Justin, Ireneus, Tertullian, and Clem. Alexandrinus. It was
supposed to be warranted by 1Pe 3:19; Ac 2:27; Ro 10:7; Eph 4:9; Mt 12:31. The idea of a purgatorial
fire is more or less obscurely hinted in the writings of Clem. Alexandrinus, Origen, and Augustine. But the
complete scheme owes its paternity to Gregory the Great, who propounded it as an article of faith, along
with intercessory masses for the dead; finding a supposed warrant in 2 Macc. 12:46. In opposition to the
notion of a Purgatory, it may be said that it is a fiction borrowed from paganism; that it is repugnant to
reason and common sense; that it is contradictory to express assertions of Scripture (Heb 12:23; Re 14:13;
Re 22:11); that it is subversive of the cardinal doctrines of the Gospel, the atonement and justification by
faith in Christ; that it robs the Christian of evangelical peace and consolation; and that it was unknown to the
primitive Church. Even Augustine, when he prayed for the increase of his deceased mother's happiness,
denied the existence of any middle place. (So also Clem. Rom. Ephesians 2 and Corinthians) The article, "he
descended into hell," was not admitted into the Apostles' Creed, nor those of the East, until the 5th century.
It appeared first in the Creed of Ariminum, A.D. 358, and in that of Aquileia, A.D. 381 (Rufinus, De
Symbol.). See Wilson, Illustrations from Apost. Fathers, p. 108. SEE PURGATORY.

4. The scheme of a middle or intermediate place, or place of rest. This is a different idea
from that of an intermediate state, meaning by the latter only an inferior degree of happiness apart from the
yet unraised body. It is affirmed that judgment is not pronounced till the last day; but this is denied, a
particular judgment passing on each individual, and his place being assigned him, upon his death (Ac 1:25;
Lu 16:23; Lu 23:43; 2Co 12:2,4). It is said that no one is perfectly holy when he dies, but only such can
enter heaven. In reply, it is contended, as in the Westminster Catechism, that there is a distinction made
between being perfectly holy and perfectly blessed, the first taking place at death, the latter only at the
resurrection (Heb 12:23). It is alleged that the Scriptures favor the notion (Joh 3:13; Joh 20:17; Ac 2:34;
Heb 11:39); to which it is replied that these texts are dubious, and neutralized by others positive and
unequivocal (Job 14:12; 2Ki 2:11; Ac 7:59; Re 14:2-5; Re 7:14). We proceed to render this theory more
definite by proposing our own view of the subject.

1. In the first place, we lay it down as an axiom that a disembodied or pure spirit is necessarily freed from
all the relations of space of which we are terrestrially cognizant. The external senses are locked up, because
their physical organs are absent. Such a spirit may, for aught we know-and perhaps this position is the more
probable-be open to intercourse with other pure spirits; doubtless it is at least accessible to the divine Spirit,
from whose influence nothing material or immaterial can be veiled; but we are unable to conceive of any
intercourse or connection between it and the present relations of things. There is absolutely no medium of
communication, as far as we are aware. Death severs the link between the soul and the body, and therefore
between the soul and all bodies. What new capacities may by that act be developed within the soul, what new
relations created with other immaterial beings, or what realization of new conceptions, we of course know
not; and, indeed, we have no reason to suppose any such; but if we would not utterly confound mind and
matter, or unconsciously clothe the departed spirits with some ethereal form of body, we are bound to
conclude, from the total diversity and even contrariety of their properties and attributes, that a dead man is
really dead to everything pertaining to time and sense.

This cuts up, root and branch, all those impressions some have even gone so far as to claim them as



scientific experience of intercommunication between living persons and the spirits of their deceased friends.
The common sense of enlightened Christianity has long since stamped all such stories with the just suspicion
of superstitious imagination. Severe reasoning compels us to set them down as hallucination or imposture.
Those who have indulged themselves in these fancies have always diverged towards insanity or materialism.

A disembodied spirit, therefore, prior to the restoration of its physical organism, is incapable of any of the
material joys which imagination is wont to associate with the fill idea of the heavenly state. We must carefully
exclude from its experience during that interval everything that grows out of our mundane notions and
present externalities. That these, and more than these, will be restored on the consummation of its bliss in
the new heavens and the new earth of its final abode, we are abundantly assured by the symbols and
teachings of the New Testament; but the soul must wait for these enjoyments until its bodily counterpart shall
have been raised, spiritualized, perfected, and immortalized.

We may go further than this, and declare that none of the now known and verbally defined relations in point
of location are predicable of the departed soul; in other words, it is not in any particular assignable place
while in that state. The instant it quits the body it possesses no local habitation. Its position cannot be
determined as to space, for it has no metes or boundaries, no point of contact with visible objects. It can
neither be said to be somewhere nor nowhere, nor yet everywhere. It simply exists-like God, but not infinite.
In short, if heaven be a locality (and the existence in some part of the universe of the Redeemer's actual body,
as well as those of Enoch and Elijah, besides the concurrent figures of the whole Bible, lead us to conclude
that it is such as well as a state), then certainly the disembodied spirit cannot with propriety be spoken of as
being there any more than elsewhere. This, we admit, is an abstraction; but we are speaking of a mere
abstraction; for what can be more abstract more really inconceivable according to our earthly notions than
a soul without a body.

But let it not be imagined that the soul has thus lost any of its essence or inherent powers. It remains in all
these absolute and intact, a veritable entity, as truly such as any spiritual being, or as when united to the
body, or indeed as the body itself; but it is shut within itself, and circumscribed by the limits of its own
nature. All that we are now demanding is that it shall no longer be viewed, and treated, and spoken of under
the conditions, and associations, and terms of an absent corporeity. These have no meaning when applied
to it, except as belonging to the past.

2. In the second place, it follows that the soul can have no cognizance of the passage of time while thus
disembodied. Time consists of the sequence of events, and all means of knowing the transpiration of these
are excluded by the very supposition of the present case. Time, moreover, is measured by the alternations
of natural objects, and these are also abnegated here. It is evidently impossible for the isolated spirit to be
at all aware of the flight of hours, seasons, or ages. To it "a thousand years are as one day" — both alike
unappreciable. The only change it could experience would be the succession of its own ideas, and these if
comparable for such a purpose with our present associations of thought, which are like chords played upon
by every passing breeze of circumstance and touch of physical condition-furnish no fixed standard or definite
mark to our own consciousness. How seldom do we think of the lapse of time during our dreams, which
afford the nearest parallel to the state we are considering; and how wide of a true estimate are we when we
chance to compute the moments or imaginary hours in our somnolency. Some notable instances are on
record of the egregious miscalculation of time by dreaming persons, showing that in sleep they have no
accurate means of determining it, but that they protract or abbreviate it to suit the humor of the dream.
Much more would this be true with the disembodied soul, which has even less opportunity or occasion to
review its course of thoughts for such a purpose, or, indeed, to take any note of their rapidity or tediousness



of succession. We conclude, therefore, that the intermediate state will pass to all its subjects as an instant,
and that none will be aware of the length of the interval.

This is in accordance with a remarkable passage of Scripture-about the only one where the subject is directly
and literally touched upon-and this but incidentally, in answer apparently to a query that had been addressed
to an apostle on account of certain curious or captious persons; for the Scriptures are very chary of
information on such abstruse points. Paul tells us expressly (1Th 4:15,17), "We [or those] which are alive
and remain unto the [final] coming of the Lord shall not precede ["prevent"] them which are asleep… We
[or those] which are alive and remain shall be caught up together with them in the clouds." He is speaking,
it is true, of the resurrection of the body, and it is with reference to this that he says one class of saints shall
not anticipate another in that reward; but his language implies that none shall have any advantage in point
of time over the rest, and this would not be true if some must pass long centuries of waiting, while others
are translated suddenly from earth to heaven. No; it will all be equalized: Noah, who died thousands of years
ago, shall not seem to himself to pass any longer period of expectation in the grave, or, rather, in the spirit
world, than the last saint that is interred just as Gabriel's trump shall reawaken his undecayed corpse, or than
those who then shall be living on the globe. This theory meets and harmonizes all their cases, and vindicates
the divine impartiality.

Some confirmation of this view may likewise be derived from the simultaneousness of the general judgment.
We surely are not to suppose that any will remain cycles of ages in the other world, whether happy or
miserable, without having their destiny as yet fixed, and their final doom awarded. To each individual's
consciousness, doubtless, will be definitely assigned, at the instant he is ushered into the presence of his
Maker, the awards of his irrevocable fate, and this knowledge will form the basis of his joy or despair. The
only object after this of a general gathering would be to make known to the universe a sentence that has
already been anticipated to the parties chiefly interested. The Scriptural representations of the "last grand
assize" are evidently scenic in their character, that is, pictures of what to those concerned shall seem to
transpire substantially, but not necessarily literally thus. SEE JUDGMENT, GENERAL. Be that as' it may, on
our theory alone a universal assemblage would be more possible and significant: to each human being the
hour of death is practically, although not actually, the day of judgment, for the two events are separated only
by an inappreciable interval; and as the same is true of all his fellows, and as their several days of doom are
also separated by an inappreciable interval, they are all reduced to every man's own apprehension to the
same plane of time, and consequently may justly even with reference to individuals be depicted as judged
together. The hour of Christ's three predicted comings- in vengeance on the Jews-in the article of death in
the final scene thus, although really distinct events, become identical by more than a figure of speech, and
he is justified in alluding to them all in the same breath.

3. In the third and last place, however, as above intimated, the intermediate state will not be a period of
unconsciousness. This might be hastily inferred from the insulation of the spirit from all sources of external
knowledge and impression. But it has still left to it the whole inner world of thought and feeling: memory is
busy with the past, and hope is active with anticipations of the future; the direct comforts of the Holy Spirit
also are by no means denied during this expectant period, and none can tell how greatly these and all the
foregoing emotions may be intensified by the rapt state of the disembodied soul. Examples like those of Paul
"caught up into the third heavens," of Tennent in a prolonged fit of catalepsy, and of others in similar
extraordinary states of spiritual elevation, might be cited to show how far such an abreption of bodily
functions is calculated to enhance the perceptions of celestial verities; but these, it must be borne in mind,
were really experiences in the flesh-although Pal seems doubtful whether he was not actually "out of the
body," and at least intimates that such mental exaltation would be possible if he were released from earth;



they are, therefore, not strictly in point as proof. On the other hand, general observation and experiment
show that all temporary collapse or extinction of the bodily functions — as by accident or disease affecting
the brain or nervous centers — is attended by suppression in the same degree of the mental faculties; but
these, again, are symptoms occurring under the joint relations of soul and body, and therefore no sure
indications of what might take place in a disembodied state. Accordingly, we fall back upon the position most
agreeable to our native aspirations, and most conformable, as we think, to the teachings of revelation, that
the soul, immediately after passing out of the body, enters upon a condition of conscious happiness or
misery, according to its previous fitness and habits. In a word, we see no reason why, when set free from
connection with the body, the spirit should do otherwise than continue to exercise the emotions and
intellections which had already become customary with it. Until its reunion with the body, however-a space,
as we have seen, of practically no account to itself, at least in point of duration-it can receive no new
experience, and be subject to no external influences, unless they be purely spiritual. SEE HEAVEN.

See Hagenbach, Hist. of Doctrines; Bp. Law, Theory of Religion; Bees, Cyclopaedia, art. Sleep of Soul;
Taylor, Physical Theory of another Life; Tucker, Light of Nature, Brougham, Natural Theology; Stuart,
Essays; Abp. Whately, On Future State; Les Horizons Celestes; Barrow, Pearson, Bull, On Apostles' Creed;
Bp. White, Lectures on the Catechism; Archibald Campbell. View of the Middle State; Watts, World to
Come; Watson, Theolog. Institutes; Hall, Purgatory Examined; M'Cullough, On the Intermediate State; Meth.
Quart. Review, 1852, p. 240; Baylie, The Intermediate State of the Blessed (Lond. 1864); Shimeall, The
Unseen World (N. York, 1868); Freewill Baptist Quarterly, April, 1861; Presb. Quart. Rev. October, 1861;
Christian Rev. April, 1862; Boston Rev. Jan. 1864.
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rez-u-rek'-shun (in the New Testament anastasis, with verbs anistemi, "stand up," and egeiro, "raise." There
is no technical term in the Old Testament, but in Isa 26:19 are found the verbs chayah, "live," kum "rise,"
kic "awake").
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1. Nationalism:

YSee the definition of resurrection in the KJV Dictionary

It is very remarkable that a doctrine of life after death as an essential part of religion was of very late
development in Israel, although this doctrine, often highly elaborated, was commonly held among the
surrounding nations. The chief cause of this lateness was that Israel's religion centered predominantly in the
ideal of a holy nation. Consequently the individual was a secondary object of consideration, and the future
of the man who died before the national promises were fulfilled either was merged in the future of his
descendants or else was disregarded altogether.

2. Speculation:

YSee also the McClintock and Strong Biblical Cyclopedia.

Much speculation about life after death evidently existed, but it was not in direct connection with the nation's
religion. Therefore, the Old Testament data are scanty and point, as might be expected, to
non-homogeneous concepts. Still, certain ideas are clear. The living individual was composed of "flesh" and
nephesh, or ruach (a trichotomy appears to be post-Biblical, despite 1Th 5:23; see PSYCHOLOGY). In the
individual nephesh and ruach seem to be fairly synonymous words, meaning primarily "breath," as the
animating principle of the flesh (so for the lower animals in Ps 104:29-30). But nephesh came to be used
to denote the "inner man" or "self" (De 12:20, etc.; see HEART), and so in English Versions of the Bible is
usually rendered "soul." But there are only a very few cases where nephesh is used for the seat of the
personality after death (Ps 30:3; compare Ps 16:10; 38:17; Job 33:18, etc.), and nearly all of such passages
seem quite late. Indeed, in some 13 cases the nephesh of a dead man is unmistakably his corpse (Le 19:28;
Nu 5:2; Hag 2:13, etc.). It seems the question of what survives death was hardly raised; whatever existed
then was thought of as something quite new. On the one hand the dead man could be called a "god" (1Sa
28:13), a term perhaps related to ancestor-worship. But more commonly the dead are thought of as
"shades," repha'im (Job 26:5 margin, etc.), weak copies of the original man in all regards (Eze 32:25). But,
whatever existence such "shades" might have, they had passed out of relation to Yahweh, whom the "dead
praise not" (Ps 115:17-18; Isa 38:18-19), and there was no religious interest in them.

3. Religious Danger:

Indeed, any interest taken in them was likely to be anti-religious, as connected with necromancy, etc. (De
14:1; 26:14; Isa 8:19; Ps 106:28, etc.; see SORCERY ), or as connected with foreign religions. Here,
probably, the very fact that the surrounding nations taught immortality was a strong reason for Israel's
refusing to consider it. That Egypt held an elaborate doctrine of individual judgment at death, or that Persia
taught the resurrection of the body, would actually tend to render these doctrines suspicious, and it was not
until the danger of syncretism seemed past that such beliefs could be considered on their own merits. Hence,
it is not surprising that the prophets virtually disregard the idea or that Ecclesiastes denies any immortality
doctrine categorically.

4. Belief in Immortality:

Nonetheless, with a fuller knowledge of God, wider experience, and deeper reflection, the doctrine was
bound to come. But it came slowly. Individualism reaches explicit statement in Eze 14:1-23; 18:1-32;
33:1-33 (compare De 24:16; Jer 31:29-30), but the national point of view still made the rewards and



punishments of the individual matters of this world only (Eze 14:14; Ps 37:1-40, etc.), a doctrine that had
surprising vitality and that is found as late as Sirach (1:13; 11:26). But as this does not square with the facts
of life (Job), a doctrine of immortality, already hinted at (II, 1, below), was inevitable. It appears in full force
in the post-Maccabean period, but why just then is hard to say; perhaps because it was then that there had
been witnessed the spectacle of martyrdoms on a large scale (1 Macc 1:60-64).

5. Resurrection:

Resurrection of the body was the form immortality took, in accord with the religious premises. As the saint
was to find his happiness in the nation, he must be restored to the nation; and the older views did not point
toward pure soul-immortality. The "shades" led a wretched existence at the best; and Paul himself shudders
at the thought of "nakedness" (2Co 5:3). The nephesh and ruach were uncertain quantities, and even the
New Testament has no consistent terminology for the immortal part of man ("soul," Re 6:9; 20:4; "spirit,"
Heb 12:23; 1Pe 3:19; Paul avoids any term in 1Co 15:1-58, and in 2Co 5:1-21 says: "I"). In the Talmud
a common view is that the old bodies will receive new souls (Ber. R. 2 7; 6 7; Vayy. R. 12 2; 15 1, etc.;
compare Sib Or 4:187).

6. Greek Concepts:

Where direct Greek influence, however, can be predicated, pure soul-immortality is found (compare The
Wisdom of Solomon 8:19,20; 9:15 (but Wisd's true teaching is very uncertain); Enoch 102:4 through 105;
108; Slavonic Enoch; 4 Macc; Josephus, and especially Philo). According to Josephus (BJ, II, viii, 11) the
Essenes held this doctrine, but as Josephus graecizes the Pharisaic resurrection into Pythagorean
soul-migration (II, viii, 14; contrast Ant, XVIII, i, 3), his evidence is doubtful. Note, moreover, how Lu 6:9;
9:25; 12:4-5 has re-worded Mr 3:4; 8:36; Mt 10:28 for Greek readers. In a vague way even Palestinian
Judaism had something of the same concepts (2 Esdras 7:88; 2Co 4:16; 12:2), while it is commonly held
that the souls in the intermediate state can enjoy happiness, a statement first appearing in Enoch 22 (Jubilees
23:31 is hardly serious).

II. Resurrection in the Old Testament and Intermediate Literature.

1. The Old Testament:

For the reasons given above, references in the Old Testament to the resurrection doctrine are few. Probably
it is to be found in Ps 17:15; 16:11; 49:15; 73:24, and in each case with increased probability, but for
exact discussions the student must consult the commentaries. Of course no exact dating of these Psalm
passages is possible. With still higher probability the doctrine is expressed in Job 14:13-15; 19:25-29, but
again alternative explanations are just possible, and, again, Job is a notoriously hard book to date (see JOB,
BOOK OF). The two certain passages are Isa 26:19 margin and Da 12:2. In the former (to be dated about
332 (?)) it is promised that the "dew of light" shall fall on the earth and so the (righteous) dead shall revive.
But this resurrection is confined to Palestine and does not include the unrighteous. For Da 12:2 see below.

2. The Righteous:

Indeed, resurrection for the righteous only was thought of much more naturally than a general resurrection.
And still more naturally a resurrection of martyrs was thought of, such simply receiving back what they had



given up for God. So in Enoch 90:33 (prior to 107 BC) and 2 Macc 7:9,11,23; 14:46 (only martyrs are
mentioned in 2 Macc); compare Re 20:4. But of course the idea once given could not be restricted to
martyrs only, and the intermediate literature contains so many references to the resurrection of the righteous
as to debar citation. Early passages are Enoch 91:10 (perhaps pre-Maccabean); Testament of the Twelve
Patriarchs, Test. Judah 25:4 (before 107). A very curious passage is Enoch 25:6, where the risen saints
merely live longer than did their fathers, i.e. resurrection does not imply immortality. This passage seems to
be unique.

3. The Unrighteous:

For a resurrection of unrighteous men (Da 12:2; Enoch 22:11; Testament of the Twelve Patriarchs, Test.
Benj. 10:7,8, Armenian text--in none of these cases a general resurrection), a motive is given in Enoch
22:13: for such men the mere condition of Sheol is not punishment enough. For a general resurrection the
motive is always the final judgment, so that all human history may be summed up in one supreme act. The
idea is not very common, and Testament of the Twelve Patriarchs, Test. Benj. 10:7,8 (Greek text); Baruch
50:2; Enoch 51:1; Sib Or 4:178-90; Life of Adam (Greek) 10, and 2 Esdras 5:45; 7:32; 14:35 about
account for all the unequivocal passages. It is not found in the earliest part of the Talmud, Testament of the
Twelve Patriarchs, Test. Benj. 10:7,8 (Greek) has two resurrections.

4. Complete Denial:

Finally, much of the literature knows no immortality at all. Eccl, Sirach and 1 Maccabees are the most familiar
examples, but there are many others. It is especially interesting that the very spiritual author of 2 Esdras did
not think it worth while to modify the categorical denial in the source used in 13:20. Of course, the Jewish
party that persisted most in a denial of any resurrection was the Sadducees (Mt 22:23 and parallel's; Ac
23:8), with an extreme conservatism often found among aristocrats.

III. Teaching of Christ.

1. Mark 12:18-27:

The question is discussed explicitly in the familiar passage Mr 12:18-27 parallel Mt 22:23-33 parallel Lu
20:27-38. The Sadducees assumed that resurrection implies simply a resuscitation to a resumption of human
functions, including the physical side of marriage. Their error lay in the low idea of God. For the Scriptures
teach a God whose ability and willingness to care for His creatures are so unlimited that the destiny He has
prepared for them is caricatured if conceived in any terms but the absolutely highest. Hence, there follows
not only the truth of the resurrection, but a resurrection to a state as far above the sexual sphere as that of
the angels. (The possibility of mutual recognition by husband and wife is irrelevant, nor is it even said that
the resurrection bodies are asexual) Luke (20:36) adds the explanation that, as there are to be no deaths,
marriage (in its relation to births) will not exist. It may be thought that Christ's argument would support
equally well the immortality of the soul only, and, as a matter of fact, the same argument is used for the latter
doctrine in 4 Macc 7:18,19; 16:25. But in Jerusalem and under the given circumstances this is quite
impossible. And, moreover, it would seem that any such dualism would be a violation of Christ's teaching
as to God's care.

2. In General:



However, the argument seems to touch only the resurrection of the righteous, especially in the form given
in Lk (compare Lu 14:14). (But that Luke thought of so limiting the resurrection is disproved by Ac 24:15.)
Similarly in Mt 8:11 parallel Lu 13:28; Mr 13:27 parallel Mt 24:31. But, as a feature in the Judgment, the
resurrection of all men is taught. Then the men of sodom, Tyre, Nineveh appear (Mt 11:22,24; 12:41-42
parallel Lu 10:14; 11:32), and those cast into Gehenna are represented as having a body (Mr 9:43-47; Mt
5:29-30; 10:28; 18:8-9). And at the great final assize (Mt 25:31-46) all men appear. In the Fourth Gospel
a similar distinction is made (Joh 6:39-40,44,54; 11:25), the resurrection of the righteous, based on their
union with God through Christ and heir present possession of this union, and (in Joh 5:28-29) the general
resurrection to judgment. Whether these passages imply two resurrections or emphasize only the extreme
difference in conditions at the one cannot be determined.

The passages in 4 Maccabees referred to above read: "They who care for piety with their whole heart, they
alone are able to conquer the impulses of the flesh, believing that like our patriarchs Abraham, Isaac, Jacob,
they do not die to God but live to God" (7:18,19); and "They knew that dying for God they would live to
God, even as Abraham and Isaac and Jacob and all the patriarchs" (16:25). It is distinctly possible that our
Lord's words rnay have been known to the author of 4 Maccabees, although the possibility that Christ
approved and broadened the tenets of some spiritually-minded few is not to be disregarded. More possible
is it that 4 Maccabees influenced Luke's Greek phraseology.

See MACCABEES, BOOKS OF,IV .

IV. The Apostolic Doctrine.

1. References:

For the apostles, Christ's victory over death took the resurrection doctrine out of the realm of speculative
eschatology. Henceforth, it is a fact of experience, basic for Christianity. Direct references in the New
Testament are found in Ac 4:2; 17:18,32; 23:6; 24:15,21; Ro 4:17; 5:17; 6:5,8; 8:11; 11:15; 1Co 6:14;
15:1-58; 2Co 1:9; 4:14; 5:1-10; Php 3:10-11,21; Col 1:18; 1Th 4:13-18; 2Ti 2:18; Heb 6:2; 11:19,35;
Re 20:4-5 (martyrs only); Re 20:12-13. Of these only Ac 24:15; Re 20:12-13, refer to a general
resurrection with absolute unambiguity, but the doctrine is certainly contained in others and in 2Ti 4:1
besides.

2. Pauline Doctrine:

A theology of the resurrection is given fully by Paul. Basic is the conception of the union of the believer with
Christ, so that our resurrection follows from His (especially Ro 6:5-11; Php 3:10-11). Every deliverance
from danger is a foretaste of the resurrection (2Co 4:10-11). Indeed so certain is it, that it may be spoken
of as accomplished (Eph 2:6). From another standpoint, the resurrection is simply part of God's general
redemption of Nature at the consummation (Ro 8:11,18-25). As the believer then passes into a condition
of glory, his body must be altered for the new conditions (1Co 15:50; Php 3:21); it becomes a "spiritual"
body, belonging to the realm of the spirit (not "spiritual" in opposition to "material"). Nature shows us how
different "bodies" can be--from the "body" of the sun to the bodies of the lowest animals the kind depends
merely on the creative will of God (1Co 15:38-41). Nor is the idea of a change in the body of the same thing
unfamiliar: look at the difference in the "body" of a grain of wheat at its sowing and after it is grown! (1Co
15:37). Just so, I am "sown" or sent into the world (probably not "buried") with one kind of body, but my
resurrection will see me with a body adapted to my life with Christ and God (1Co 15:42-44). If I am still alive
at the Parousia, this new body shall be clothed upon my present body (1Co 15:53-54; 2Co 5:2-4) otherwise



I shall be raised in it (1Co 15:52). This body exists already in the heavens (2Co 5:1-2), and when it is
clothed upon me the natural functions of the present body will be abolished (1Co 6:13). Yet a motive for
refraining from impurity is to keep undefiled the body that is to rise (1Co 6:13-14).

3. Continuity:

The relation of the matter in the present body to that in the resurrection body was a question Paul never
raised. In 1 Cor 6:13,14 it appears that he thought of the body as something more than the sum of its
organs, for the organs perish, but the body is raised. Nor does he discuss the eventual fate of the dead body.
The imagery of 1Th 4:16-17; 1Co 15:52 is that of leaving the graves, and in the case of Christ's
resurrection, the type of ours, that which was buried was that which was raised (1Co 15:4). Perhaps the
thought is that the touch of the resurrection body destroys all things in the old body that are unadapted to
the new state; perhaps there is an idea that the essence of the old body is what we might call "non-material,"
so that decay simply anticipates the work the resurrection will do. At all events, such reflections are "beyond
what is written."

4. 2 Corinthians 5:

A partial parallel to the idea of the resurrection body being already in heaven is found in Slavonic Enoch
22:8,9, where the soul receives clothing laid up for it (compare Ascension of Isa 7:22-23 and possibly Re
6:11). But Christ also speaks of a reward being already in heaven (Mt 5:12). A more important question is
the time of the clothing in 2Co 5:1-5. A group of scholars (Heinrici, Schmiedel, Holtzmann, Clemen,
Charles, etc.) consider that Paul has here changed his views from those of 1 Corinthians; that he now
considers the resurrection body to be assumed immediately at death, and they translate 2Co 5:2-3 " `we
groan (at the burdens of life), longing to be clothed upon with our habitation which is from heaven': because,
when we shall be clothed with it, we shall have no more nakedness to experience" (Weizsacker's translation
of the New Testament). But 2 Corinthians would have been a most awkward place to announce a change of
views, for it was written in part as a defense against inconsistency (1:17, etc.). The willingness to be absent
from the body (5:8) loses all its point if another and better body is to be given at once. The grammatical
reasons for the interpretation above (best stated by Heinrici) are very weak. And the translation given reads
into the verse something that simply is not there. Consequently it is far better to follow the older
interpretation of Meyer (B. Weiss, Bousset, Lietzmann, Bachmann, Menzies, etc.; Bachmann is especially
good) and the obvious sense of the passage: Paul dreads being left naked by death, but finds immediate
consolation at the thought of being with Christ, and eventual consolation at the thought of the body to be
received at the Parousia. (In Php 1:21-24 this dread is overcome.)

Of a resurrection of the wicked, Paul has little to say. The doctrine seems clearly stated in 2Co 5:10 (and
in 2Ti 4:1, unless the Pauline authorship of 2 Timothy is denied). But Paul is willing to treat the fate of the
unrighteous with silence.

V. Summary.

1. New Testament Data:

The points in the New Testament doctrine of the resurrection of the righteous, then, seem to be these: The
personality of the believer survives after death and is with Christ. But it is lacking in something that will be



supplied at the consummation, when a body will be given in which there is nothing to hinder perfect
intercourse with God. The connection of this body with the present body is not discussed, except for saying
that some connection exists, with the necessity of a transformation for those alive at the end. In this state
nothing remains that is inconsistent with the height to which man is raised, and in particular sexual relations
(Mr 12:25) and the processes of nutrition (1Co 6:13) cease. For this end the whole power of God is
available. And it is insured by the perfect trust the believer may put in God and by the resurrection of Christ,
with whom the believer has become intimately united. The unrighteous are raised for the final vindication of
God's dealings in history. Two resurrections are found in Re 20:5,13 and quite possibly in 1Th 4:16; 1Co
15:23-24. Hence, the phrase first resurrection.

See JUDGMENT, LAST.

2. Interpretation:

Into the "blanks" of this scheme the believer is naturally entitled to insert such matter as may seem to him
best compatible with his other concepts of Christianity and of philosophy. As is so often the case with
passages in the Bible, the student marvels at the way the sacred writers were restrained from committing
Christianity to metaphysical schemes that growth in human knowledge might afterward show to be false. But
theologian must take care to distinguish between the revealed facts and the interpretation given them in any
system that he constructs to make the doctrine conform to the ideas of his own time or circle--a distinction
too often forgotten in the past and sometimes with lamentable results. Especially is it well to remember that
such a phrase as "a purely spiritual immortality" rests on a metaphysical dualism that is today obsolete, and
that such a phrase is hardly less naive than the expectation that the resurrection body will contain identically
the material of the present body. We are still quite in the dark as to the relations of what we call "soul" and
"body," and so, naturally, it is quite impossible to dogmatize. A. Meyer in his RGG article ("Auferstehung,
dogmatisch") has some interesting suggestions. For an idealistic metaphysic, where soul and body are only
two forms of God's thought, the resurrection offers no difficulties. If the body be regarded as the web of
forces that proceed from the soul, the resurrection would take the form of the return of those forces to their
center at the consummation. If "body" be considered to embrace the totality of effects that proceed from the
individual, at the end the individual will find in these effects the exact expression of himself (Fechner's theory).
Or resurrection may be considered as the end of evolution--the reunion in God of all that has been
differentiated and so evolved and enriched. Such lines must be followed cautiously, but may be found to lead
to results of great value.

In recent years the attention of scholars has been directed to the problem of how far the teachings of other
religions assisted the Jews in attaining a resurrection doctrine. Practically only the Persian system comes into
question, and here the facts seem to be these: A belief among the Persians in the resurrection of the body
is attested for the pre-Christian period by the fragments of Theopompus (4th century BC), preserved by
Diogenes Laertius and Aeneas of Gaza. That this doctrine was taught by Zoroaster himself is not capable
of exact proof, but is probable. But on the precise details we are in great uncertainty. In the Avesta the
doctrine is not found in the oldest part (the Gathas), but is mentioned in the 19th Yasht, a document that
has certainly undergone post-Christian redaction of an extent that is not determinable. The fullest Persian
source is the Bundahesh (30), written in the 9th Christian century. It certainly contains much very ancient
matter, but the age of any given passage in it is always a problem. Consequently the sources must be used
with great caution. It may be noted that late Judaism certainly was affected to some degree by the Persian
religion (see Tob, especially), but there are so many native Jewish elements that were leading to a
resurrection doctrine that familiarity with the Persian belief could have been an assistance only. Especially



is it to be noted that the great acceptance of the doctrine lies in the post-Maccabean period, when direct
Persian influence is hardly to be thought of.

See ZOROASTRIANISM.
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